Mani and the Manichaeans
according to the
Fihrist of Ibn al-Nadim
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Arab.: G. Fliigel and J. Rodiger (eds.), Kitab al-Fihrist, 1 (Leipzig, 1871), 327.30-338.26.
Trans. Camilla Ferard (based on G. Fliigel, Mani, Seine Lehre und seine Schriften, Dresden, 1861, 83-108)

The birth of Mani and his parentage
327.30-328.12

Al alia
38 0 e Gl (p deae JU PO
e e Jlis adlsl Jais e 4l
dal (328) e (F) ool s (B )
OS5 LaSlis blaly (b ey (2 n
e 4l dal o) JBs dall Caial
Jou o8y db N dEl plaes
o Al pasall (A Gl
G S5 alal) G o (il
Lald Gl ol asy LS ey
dSa (e 4y a2V e s (A OIS
Laal JSU Y (38 Ly caila Qlia) cuy
Ll ALl P Al 8 clads agde olld
i 1S a sk el el (G
Wipy aluialy Osm Jlaing
e Ly I aallay <iladll g s 53l
d:,g = Al ez,;xd\ e 1Sy
Sl Sala aila) iS5 a8 Jsaally
4l 6 CilS Ve ) 4l Lld
alanll 8 (o i ulS 5 sl Slalidll
A sall 4y aad 122l 134T G

Doctrines of the Manichaeans

(327.30) Muhammad ben Ishak states:
Mani, the son of Futtak Babak ben Abi
Barzam, descended from the Haskanija
family. His mother's name was Meis or,
according to others, Utachim or Mar Marjam
from the As’anija family. Mani, as it is said,
had (328) Haha. (Coche) namely the
area in the homeland that borders on Badaraja
and Bakusaja, and he suffered from an
inwardly twisted leg. It is said that his father
could trace his origins back to Hamadan.
From there his father went to Babylonia, and
usually stayed in al-Madain, in the part of
town called Ctesiphon. In that place there is
the idol temple that Futtak used to visit, as
did the other residents. (5) One day a voice
called out to him from the innermost
sanctuary of the idol temple: O Futtak, do not
eat meat, do not drink wine, and stay away
from women. For three consecutive days, this
call rang out repeatedly. After reflecting on
this, Futtak allied himself with people who
came from the Dastumeisan area and were
known by the name of Mugtasila the
Washers. There are still vestiges of them in
this district, as well as in the swamp areas,
right to this day. They confessed to the
doctrine which Futtak had been asked to
accept. After his wife, who became pregnant
with Mani, gave birth to him, they claim that
she had beautiful dreams about him and, on
waking, saw as if someone had taken him,
carried him off into the air and then brought
him back. Sometimes he would be away for a
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day or two, and then be brought back. Later
his father left and took him to a place where
he had relatives who were also fellow
believers. Mani spoke wise words despite his
young age (10), and when he was 12 years
old he received inspiration from the king of
the paradises of light, and that is his own
expression according to God the most
exalted. The angel who brought him these
inspirations was called at-Taum, which in
Nabataean means companion. This latter said
to him: Leave this congregation of faith. You
do not belong to their confessors, your task is
moral purity and the suppression of lusts.
However, due to your young age, it is not yet
time for you to emerge. When he was 24
years old, the angel at-Taum came to him
again and said: The time has now come for
you to publicly come to the fore and proclaim
aloud your own teaching.

The words of the angel At-Taum
327.15-31
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(15) The words, namely, those that the
angel At-Taum addressed to him,
were as follows

“Greetings, Mani, from me and from the Lord
who sent me to you and who chose you for
his mission. He commands you to preach
your doctrine and proclaim the joyful
promise of the truth that comes from Him and
to use all your zeal for this”. The Mani-
chaeans recount that Mani began his mission
on the same day that Shapur the son of
Ardashir was crowned (it was a Sunday, the
first day of Nisan, while the sun was in Aries)
and that he was accompanied by two men
who followed him and adhered to his doctrine
of the faith, one named Shamun (Simeon),
the other named Zaku. (20) His father also
came with him to see how his new teaching
would be received.
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Muhammad ben Ishak reports “Mani began
his mission in the second year of the reign of
the Roman Gallus, about a hundred years
after Marcion had begun his mission in the
first year of the reign of Titus Antonius. Ibn
Daisan (Bardesanes) began his mission
around 30 years after Marcion. His name
comes from the river Daisan, by which he
was born”. Mani claimed that he was the
paraclete whom Jesus - may peace be with
him! — had announced as good news. His
teaching came from the Magi and (25) the
Christians, and the script in which the
(Manichaean) religious books was written is
borrowed from Syriac and Persian. Before
Mani met with Shapur, he travelled through
the countries for about forty years and after
his return he invited Firuz, the brother of
Shapur ben Ardashir, to accept his doctrine.
Firuz also introduced Mani to his brother
Shapur. The Manichaeans also say that when
he went in to see Shapur, two lamps of light
were hovering over his shoulders. When
Shapur saw him his estimation of Mani grew
in his eyes and he showed him great respect,
even though he had made up his mind to
capture him and kill him. But when Mani
stood before him, he was seized with awe of
him, was glad that he was there and asked
him what he was bringing him, and yes, he
promised that he want to be converted to him.
Mani asked him about many issues, among
others that (30) his students in Persia and all
other countries of Shapur’s empire should be
respected and be able to go anywhere they
wished. Shapur granted him everything he
asked. Mani had already called on the
Indians, Chinese and the residents of Chur-
asan to accept his teachings and had left a
student behind in each one of the districts.

The teaching of Mani on the struggles between Light and Darkness
329.1-332.27
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(329) Account of what Mani taught and his
sayings about the nature of the Eternal,
whose name is blessed and praised, and
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about the structure of the world and the
struggles between Light and Darkness.

Mani teaches that the beginning of the world
is formed by two beings, one is the Light, the
other is the Darkness, and both are separated
from each other. The Light, however, is the
Sublime First, unlimited in number, God
Himself, the King of the Paradises of Light. It
has five members, meekness, (5) knowledge,
understanding, mystery, insight, and five
other spiritual properties, love, faith, fidelity,
nobleness, and wisdom. He further asserted
that the God of Light, having these pro-
perties, is without beginning, but at the same
time there are two things equally without
beginning with him, one is the Circle of Air
(Ether of Light), and the other is the Earth.
Mani adds that the members of the Circle of
Air are five, meekness, knowledge, under-
standing, mystery, and insight; and the
members of the Earth are the breeze, the
wind, the light, the water, and the fire. The
other being is the Darkness, and it has five
members: the fog, the blight, the hot wind,
the poison, and the darkness.

Mani teaches that the Being of Light being
borders directly on the Being of Dark with no
partition between the two; the Light touches
the Darkness with its (lowest side), while it is
(10) upwardly unlimited to the right and to
the left. Likewise, the Darkness is down-
wardly unlimited to the right and the left.
Mani teaches that it was from this dark earth
that Satan arose, not in such a way that he
was eternal from the beginning, but his
substances were without beginning in their
elements. These substances were then
combined from their elements and Satan
came forth, his head like the head of a lion,
his body like the body of a dragon, his wings
like the wings of a bird, his tail like the tail of
a large fish and his four feet like the feet of
the creeping creatures. This Satan, under the
name of Iblis according to the eternal in time
(First Devil), arose from the darkness,
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engorged, and wasted (everything), spread
ruin to the right and to the left, (15) and then
sunk back into the depths, bringing down
destruction and annihilation from above with
all these movements. Then he strove for the
heights and perceived the radiations of the
Light, but he found them to be repugnant.
When he later saw how these were increa-
sing, he was horrified, crawled into himself,
and united with his elements. Thereupon he
again strove for the heights with such force
that the Earth of Light saw the actions of
Satan and his thoughts of murder and
destruction. After hearing about him, the
world experienced insight, then the world
experienced knowledge, then the world
experienced mystery, then the world
experienced understanding, then the world
experienced gentleness. Mani continues that
when at last the King of the Paradises of
Light experienced it, he considered subduing
Iblis. Mani adds that although the King’s
army troops would have been powerful
enough to conquer Iblis, the King wished to
carry this out through his own power. (20)
Accordingly, with the Spirit of his Rights, his
Five Worlds, and his Twelve Elements he
created a creature, and this is the First Man
(eternal in time) and the King called on him
to fight against the Darkness. Mani also said
that the First Man armed himself with the
five genera, and these are the five gods: the
breeze, the wind, the light, the water, and the
fire. He made them into his armour and the
first thing he put on was the breeze. He then
enveloped the sublime soft breeze with the
burning light like a cloak, spread the atom-
filled water over the light and covered
himself with the blowing wind. Then he took
the fire as a shield and as a lance in his hand
and quickly threw himself down from the
paradise until he reached the border of the
area that meets the battlefield.

The First Devil also took (25) his five
genera, namely the fume (or smoke), the
blight, the darkness, the hot wind, and the
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fog, armed himself with them, made them
into a shield and came to face the First Man.
After they had fought with each other for a
long time, the First Devil triumphed over the
First Man, swallowed up his light and imme-
diately surrounded him with his genera and
his elements. Then the King of the Paradises
of Light came with other gods, freed the First
Man, and conquered the Darkness. And the
one that came with the King of Light to free
the First Man, is called the Friend of the
Lights. The latter descended, and the First
Man was at once freed from the infernal
matter in which the Spirits of Darkness had
hid him after his capture.

Mani also says that the Joyfulness and the
Spirit of Life (30) made their way to the
border, looked down into the abyss of this
deep hell, and saw how the First Man and the
angels were surrounded, in the same way as
Iblis, by the boisterous hustlers and the dark
lives. And Mani says that the Spirit of Life
called the First Man in a loud voice as fast as
lightning, and the First Man became another
god. Mani goes on to say that when the First
Devil had entangled the First Man (330) in
the struggle, the five parts (of Light) mingled
with the five parts of Darkness. The fume
was mixed with the breeze, and from this
comes the (present) breeze, so that what is
found in it of comfort and refreshment of the
soul and animal life comes from the breeze,
and what is perishable and harmful in it
comes from the fume. The blight mixed with
the fire, hence what is found in it of burning,
annthilation and destruction, comes from the
blight, but what is found in it of illumination
and enlightenment comes from the fire. The
Light mixed with (5) the Darkness, so, what
is found in it of thick solids, such as gold and
silver and the like, and what furthermore is to
be found in it of clarity, beauty, purity, and
other useful things, comes from the Light,
and what is found in it of dirt, impurity,
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thickness, and hardness comes from the
Darkness. What is found in it of utility and
convenience comes from the wind, and what
is found in it in of fear, injury and harm
comes from the hot wind. Finally, the fog
mixed with the water, so that what is found in
it of clarity, sweetness and is congenial to the
soul comes from the water, but what is found
in it of sinking, suffocating and destructive
power, heaviness and corruption (10) comes
from the fog.

Mani continues that when the five dark
genera were mixed with the five light genera,
the First Man descended to the lowest depths
of the abyss and cut off the roots of the five
dark genera so that they would not grow.
Then he ascended back up to his place on the
battlefield. Thereupon, he ordered one of the
angels to pull this mixture towards the side of
the Earth of Darkness, which borders on the
Earth of Light, and hung it up on high. Then
he appointed another angel and handed over
these mixed parts to him.

And Mani teaches that the King of the
World of Light ordered one of his angels to
create this world and build it from these
mixed (15) parts in order to free those parts
of light from the parts of dark. So, he built
ten heavens and eight earths, entrusted one
angel to carry the heavens and another one to
hold up the earth.

He gave each heaven twelve gates with
large and wide vestibules. Each of the gates
was opposite its keeper, and on its opposite
side, on each of the vestibules, were two
winged doors. At each of the gates of these
vestibules he made six steps and on each one
of the steps he made thirty aisles and on each
aisle he made twelve rows (seats), and he laid
out the steps, the aisles, and the rows from
(20) the uppermost vestibule at the height of
the sky. Mani also says that he connected the
air on the lowest earth with the heavens, dug
a trench around this world in order to cast the
Darkness into it, since he wanted to extract it
from the Light. Behind this trench he erected
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a wall so that none of this Darkness, which
would be extracted from the Light, would be
able to escape.

Mani goes on to say that he then created
the sun and the moon in order to entirely
separate what would be of light in the world,
so that the light of the sun, which was mixed
with the hot devils, and the light of the moon,
which was mixed with the cold devils, would
be extracted at the Column of Glory, and the
light thus extracted would rise on high with
the soaring (25) glory, the hymns, the pure
word, and the pious works. Mani adds that
the moon handed over these parts of light to
the sun, and then the sun handed them over to
the light above itself in the World of Glory,
and so these parts of light travelled through
this world to the highest pure Light. The sun
and moon continued to do this until the
remains of the Light was so closely con-
nected that the sun and moon could not
extract any more. While this was happening,
the angel charged with carrying the earth
ascended, and the other angel refrained from
drawing the heavens to itself, so that the
highest would be mixed with the lowest, and
a fire flared up and ate away at these
confused things and did not stop burning until
all (30) the light had had been dissolved in
them. Mani teaches that its fire lasted years
and that when this process was complete and
the Humama, i.e., the Spirit of Darkness, saw
the liberation of the light and the ascension of
the angels, the army troops, and the guardian,
it humbled itself after seeing the army troops
crowding around it on the battlefield, and
returned to a grave which had been prepared
for it. Then the First Man closed the grave
with a stone that is as big as the world and
blocked Iblis within it. The Light was then
safe (331) from the Darkness and from being
damaged by it. Among the Manicheans, the
Masija claim that some of the light remained
in the darkness.
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The beginning of the uninterrupted
procreation according to the teaching of
the Mani.

Then, says Mani, one of those archons and
the stars and the urging violence, greed,
sensual pleasure, and sin (5) mated, and from
their copulation the first human being, Adam,
came forth, and those who supervised this
were two archons, one male and one female.
Then a second copulation took place and the
beautiful woman, who is the Hawwa (Eve),
came forth from this.

Mani teaches that when the five angels saw
the Light of God, which Greed, in its
defilement, had secretly snatched when it
trapped these two creatures, they asked the
Messenger of Good News, the Mother of
Life, the First Man and the Spirit of Life that
they wished to send someone to this first
creature who would set it loose and save it,
reveal knowledge and justice to it and set it
free from devils. (10) So, they sent Isa
(Jesus), who was accompanied by a god.
These seized the two archons, took them
prisoner, and freed the two creatures.

Mani teaches that Isa (Jesus) arose and
addressed the creature Adam, explained to
him the paradises and the gods, the hell and
the devils, the earth and the sky and the sun
and the moon, made him anxious before the
Hawwa when he explained to him about her
violent intrusiveness, and he made him
fearful of approaching her. And Adam
obeyed.

Then the archon returned to his daughter
the Hawwa (Eve) and slept with her with the
lust inherent in him, and she bore a son who
was ugly and reddish, named Cain, the
reddish man. This son slept with his mother,
and she bore a white son, named Habil
(Abel), the white man. Cain then slept with
his mother again, so that she gave birth to
two girls, one named the Worldly Wise
Woman Hakimat (15) ad-Dhar and the other
named the Daughter of Greed Ibnat al-hir.
Cain took the Daughter of Greed as his wife
and handed the Worldly Wise Woman to
Habil (Abel), who took her as his wife. The
Worldly Wise Woman, says Mani,
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overflowed with the light and wisdom of
God, while the Daughter of Greed had
absolutely none of this. Then one of the
angels came to the Worldly Wise Woman and
said to her: “Guard your soul because, to the
delight of God, you shall become the mother
of two perfect girls”. And he slept with her so
that she gave birth to two girls from him, one
of whom she called Raufaijid (Come to
Help) and the other Barfarjad (Bring Help).
When Habil (Abel) found out about this, he
was filled with anger and completely
overcome with sadness, and he said to her:
(20) “From whom do you have these two
children? I suspect they are from Cain; it is
he who slept with you.” She, on the other
hand, described the figure of the angel to
him. Even though she had described the
figure of the angel to him, he left her, went to
his mother the Hawwa (Eve) to complain to
her about what Cain had done, and said to
her: “Have you heard what he did to my sister
and my wife?”. Cain heard this, attacked
Habil (Abel), smashed his brain with a stone
and killed him. Then he took the Worldly
Wise Woman as his wife.

Mani teaches that those archons, that Iblis
(mighty) and the Hawwa (Eve) were
saddened by what they saw of Cain, and the
Iblis taught the Hawwa (Eve) the gibberish of
sorcery so that she could bewitch Adam. She
went away, obeyed the instructions, and met
Adam with a wreath of tree blossom. As
Adam found her (25) suitable for his sensual
pleasure, he slept with her, and she became
pregnant by him, and gave birth to a graceful
son with a beautiful face. The Iblis heard
about this, was filled with grief, and became
ill, and said to the Hawwa (Eve): “This
creature does not belong to us, he is a
stranger”. She wanted to kill him, but Adam
took him and said to the Hawwa (Eve): I will
feed him with cow's milk and tree fruits. He
took him and walked away. Then the Iblis
sent the archons to take away the trees and
the cattle and move them far away from
Adam. When Adam saw this, he took the
child and drew three circles around him. On
the first he wrote the name of the King of the
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Paradises, on the second the name of the First
Man and on the third the name of the Spirit of
Life, went up to a higher place, humbled
himself before God, whose name is glorious,
(30) and implored him: “If I have committed
a sin against you, is that not the fault of this
child?”. Thereupon one of the three made
haste, taking with him the wreath of beauty,
which he handed over to Adam. When the
Iblis and the Archons saw this, (332) they
immediately left. Then, says Mani, Adam
saw a tree called the lutis (lotus) from which
milk came forth. He nourished the boy with
this and named him after the tree. He later
called him Schatil. But that Iblis, who had
established constant enmity against Adam
and those creatures, said to the Hawwa (Eve):
“Go to Adam; maybe you can bring him back
to us”. She immediately hurried away and
betrayed Adam, who slept with her with his
sensual pleasure. When Schatil saw him, he
admonished and reproached Adam, and said
to him: “Well, let us set off to the east to the
lights (5) and the wisdom of God”. And at the
same time, he went there with him and stayed
there until he died and entered the paradise.
And Schatil, Raufarjad and Barfarjad and the
Hakimat ad-Dhar of the last two mothers
followed the Siddlkut (the community of the
truthful one) in the same direction and on one
and the same path until the time of their
death, while the Hawwa (Eve), Cain and the
Daughter of Greed went to hell.

Description of the Earth of Light and the
Ether of Light, both of which are
beginningless like the God of Light.

(10) Mani teaches that the Earth of Light has
five members, the breeze, the wind, the light,
the water, and the fire; and in the same way
the Ether of Light has five members,
meekness, knowledge, understanding, mys-
tery, and insight. He continues that this Earth
of Light is endowed with a body, is
illustrious, joyful, and has a gentle radiance
and full resplendence, at the base of which
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the clarity of its purity and the beauty of its
bodies stand out, form upon form, beauty
upon beauty, white upon white, clarity upon
clarity, grace upon grace, light upon light,
resplendence upon resplendence, lovely sight
upon lovely sight, comfort upon comfort,
gracefulness upon gracefulness, rows of gates
upon rows of gates, (15) towers upon towers,
dwellings upon dwellings, inns upon inns,
gardens upon gardens, trees upon trees,
branches with branches with twigs and fruits,
graceful to look at, one light shining in
different colours, each one lovelier and more
blooming than the other, clouds upon clouds
and shadows upon shadows. He goes on to
say that the God on this earth has twelve
Glories, which are called the Firstborn,
whose forms are like his form, all of them
learned and sagacious. And he says that the
Glories are called the House Spirits, the
active, the strong. And the breeze, he adds, is
the Life of the World.

(20) Description of the Earth
of Darkness and its heat

Mani teaches that the Earth of Darkness starts
from the depths, the abysses, the inter-
sections, the layers, the dams, the swamps,
and the scattered stretches of earth filled with
branches and dense forests, which run out
into springs, out of which smoke rises from
country to country and from wall to wall, out
of which fire rises from country to country
and out of which darkness rises from country
to country. Some of these columns are higher
than the others, others are deeper, and the
smoke that gushes out of them is the poison
of death. It rises from the source of an abyss,
the foundations of which consist of cloudy
mud, in which are found the dusty earth, the
elements of fire, (25) the thick dark elements
of the wind and the elements of heavy water.
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The Darkness borders on this Earth of Light
above and this below. Both the Light above
and the Darkness below are unlimited.

How a person should enter the religion
332.27-333.3
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How a person should enter religion

Mani commands that it is incumbent on
anyone who wants to enter religion to
examine himself. If he sees that he is able to
tame sensual pleasure and greed, the con-
sumption of all kinds of meat, the drinking of
wine and the practice of intercourse and
avoid the harmful effects of water, (30) fire,
sorcery, and hypocrisy, he should enter
religion. (333) But, if he is unable to do all of
this, he should refrain from entering. If he
loves religion, but is unable to dampen
sensory stimulus and greed, he should make
use of the preservation of religion and the
truthful and counteract his reprehensible
actions by (taking advantage of opportunities)
to be active to righteousness, zealous vigi-
lance, petition, and pious humility. Because
that will make him contented in this peri-
shable world and in the eternal world to
come, and on the last day his form will be the
second form of which we, God willing, will
continue to speak of in the following.

The Ten Commandments imposed by Mani
333.4-12
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The law that Mani gave and the command-
ments that he imposed

(5) Mani imposed commandments on his
disciples, (including) ten commandments on
the auditors, followed by three seals and a
fast of seven days in each month. The com-
mandments are: belief in the four great and
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glorious beings, God, his light, his power,
and his wisdom. God, whose name is
glorious, is the King of the paradise of light,
his light is the sun and the moon, his power
are the five angels, the gentle breeze, the
wind, the light, the water, and the fire, and
(10) his wisdom is the holy church, which
comprises five sorts: the teachers, which are
the sons of understanding, the bishops, the
sons of knowledge, the presbyters, which are
the sons of intelligence, the electi, which are
the sons of secret thought, and the auditors,
which are the sons of reason. The ten com-
mandments are: (i) prohibition of idol
worship, (ii) lies, (iii) avarice, (iv) killing, (v)
adultery, (vi) theft, (vii) teaching deceptive
pretexts and magic, (viii) clinging to two
lines of thought, which betrays doubts about
religion, (ix) laxity, and (x) weariness in
action.

The incumbent Four or Seven Prayers
333.13-334.2
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The duty of four or seven prayers

The man stands upright with this, anoints
himself with running water or with something
else and, while standing, turns to the great
light, then prostrates himself (15) and speaks
while prostrating: blessed be our leader, the
Paraclete, the messenger of light, blessed be
his angels, the guardians, and exalted be his
hosts, the shining ones. He says this while
lying prostrate, then he gets up and no longer
remains in his prostrate position and stands
upright. At the second prostration he says:
you highly praised one, oh you the luminous
one, Mani, our guide, you root of enlight-
enment, branch of respectability, you great
tree, you who are all remedies. At the third
prostration he says: I prostrate myself and
praise with a pure heart and a sincere tongue
the great God, the Father of lights and their
element, Blessed One, Sacred One, you and
all your great glory and your worlds are the
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blessed ones whom you have called. (20) He
who praises you praises your hosts, your
righteous ones, your word, your great glory,
and your pleasure, because you are the God
who is all truth, life, and righteousness. At
the fourth prostration he says: I praise and
prostrate myself before all the gods, all the
shining angels, especially the light ones and
all hosts that are of the great God. At the fifth
prostration he says: I prostrate myself and
praise the great hosts and the shining gods
whose wisdom penetrates the darkness, casts
it out and conquers it. At the sixth prostration
he says: I prostrate myself and praise the
Father of great glory, the Exalted One, the
Illuminated One, who came from the two
sciences, and so forth up to the (25) twelfth
prostration. As soon as he has completed the
ten prayers, he begins another prayer and in it
he utters praise that is not necessary to repeat
here. The first prayer, however, is performed
immediately after midday and the second
prayer is between that moment and the setting
of the sun, then the sunset prayer after the
setting of the sun, then the prayer of nightfall
three hours after sunset, and at every prayer
and prostration, he does just as he did at the
first prayer, and it is the prayer of the (Third)
Messenger.

As for the fasts, when the sun has taken up
residence in Sagittarius and the whole of the
moon has become light, one fasts for two
days without breaking the fast between them.
And when the new crescent has appeared,
when the sun has entered the sign of
Capricorn, one fasts (30) for two days
without breaking the fast between them.
Then, after that one fasts for two days when
the moon has become all light and the sun is
still in Capricorn. Then when the new
crescent has appeared, and the sun has taken
up residence in Aquarius and eight days of
the month have passed, then one fasts for
thirty days, breaking (334) the fast every day
every day at the setting of the sun. The
auditors honour Sunday, but the elect honour
Monday. Mani thus made this an indis-
pensable duty.
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The various opinions of the Manicheans
about the leadership of the community
(religious leaders) after Mani’s death

The Manicheans report that, when Mani was
raised to the paradise of light, and before his
ascension he established the rule of the
religious leadership after him. He upheld (5)
the religion of God and his purity until he
died, and the religious leaders took over the
religion one after the other without any
difference of opinion among them, until there
was an apostate sect known as the
Dunjawarians, who came out and criticized
their religious leader and disobeyed him. The
seat of the religious leadership was only
considered fully legitimate in Babylon, and a
religious leader was not allowed to have its
seat in any other city. That sect, the
Dunjawarians, however, contradicted these
statutes and its followers maintained their
contradiction (which is unnecessary to
mention here) against this same as against
other allegations, until the entire leadership
was transferred to Mihr, which happened
under the government of Walid ben
Abdalmalik, when Khalid ben Abdallah al-
Kasri was governor of (10) Iraq. Then they
were joined by a man named Zadhurmuz,
who stayed with them for a while, but then
separated from them. He was a man who was
richly blessed with worldly goods. He
renounced these latter and turned to the class
of the truthful. But even there he claimed that
he saw things that he had to reject, and he
intended to join the Dunjawarians, who had
their seat behind the river of Balkh. So, he
went to Madain, where there was a secretary
of Hajjaj ben Jusuf, who possessed great
wealth. Both were on friendly terms with
each other, and so Zadhurmuz acquainted the
secretary with his plan and why he felt forced
to leave the main congregation, and that he
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wanted to go to Churasan to join the
Dunjawarians. Then the secretary said to him:
I am your Churasan, I will build you the
temples and procure what you need. So, he
resided with him (15) with him, and the
secretary built the temples for him.
Zadhurmuz then wrote to the Dunjawarians
to ask them to appoint a community council.
They wrote back saying that it was not
permissible for the leadership of the
community to be anywhere other than in the
centre of the empire at Babylon. He
continued to ask around for someone who
would be suitable, but no one was found
except himself. So, he did this job, and when
he saw his end nearing, that is, death was
approaching, they asked him to appoint a
supervisor for them. This is Miklas, he
replied; you know his worthy behaviour. I am
satisfied with him, and 1 trust his
administration for your good. When Zad-
hurmuz died, they unanimously handed over
the leadership of the community to Miklas.

The Manichaeans in Irak split into two sects
334.19-335.1
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Division of the Manichaeans into two sects,
the Mihrija and the Miklasia

(20) Miklas differed from the main church
even down to things in religion e.g.,
regarding social institutions, until the time
that Abu Hilal al-Deihurt came from Africa
and took over the leadership of the Mani-
chaeans, which occurred in the days of Abu
Ja'far al-Mansur. Abu Hilal al-Deihurt
urged the followers of Miklas to give up
observing what Miklas had prescribed them
regarding social institutions, and they
obeyed him in this. During this time, a man
named Buzurmihr appeared among the
Miklasia and made a number of them his
followers and introduced some strange
things as innovations. This state of affairs
continued among them until Abu Said Raha
took over the leadership. This latter guided
them back to the view of the Mihrija in
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regard to social institutions, and so their
religious belief and their position (25)
remained unchanged until a man appeared
among them under the Khalifate of Mamun.
I believe his name was Jazdanbacht (God's
happiness). He disagreed with all things and
tried to win them over by cunning. He also
had the following of a small crowd.

One of the things that the Miklasia reproach
the Mihrija for

is their claim that Khalid al-Qasri lifted
Mihr onto a mule, gave him a silver signet
ring and clothed him in brightly coloured
garments. Abu Ali Said was the leader of
the Miklasia under the rule of Mamun and
Mutasim and was later succeeded by his
scribe Nasr (30) ben Hurmuzd from
Samarkand. They allowed the followers of
the sect and those entering into it to indulge
in things forbidden in religion, (335) they
had contact with the sultans, and they ate
together with them. Abu lhasan al-
Dimischki (from Damascus) was also one of
its leaders.

Mani was killed under the reign of
Bahram, son of Sabur (I. Hurmuz), and after
this had taken place, he left him crucified in
two halves, each half being hung from a
different gate in the city of Jundisabur,
these two places being called the upper
Marr (passage) and the lower Marr. Some
say that Sabur locked him in a prison, but
that when Sabur died, he was freed by
Bahram(?). Others, however, say that he
died in prison. There is no doubt that he was
crucified. (5) Some reports say that his legs
were turned inwards, while others say that
only the right leg was turned inward(?).

In his books Mani treated all the prophets
in a defamatory manner, belittled them,
accused them of lying and claimed that the
devils had taken control of them and spoke
out of their mouths; yes, in some places in
his books he even says that they are devils.
He claims that the Isa (Jesus), whom we and
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The future life according to Mani
335.9-29
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Manichaean teaching on future life.

(10) Mani teaches that, when death appro-
aches a truthful one, a god of light is sent to
him in the form of the chief sage and together
with him three gods and also with these the
water vessel, the attire, the bandeau, the
crown, and the wreath of light. With them
comes the virgin, who is like the soul of this
truthful one. The devil of greed and sensual
pleasure also appears to him along with other
devils. As soon as the truthful one sees these
latter, he calls for help from the goddess, who
has assumed the form of the sage and the
other three gods, and these approach him. As
soon as the devils become aware of them,
they turn around and flee. The gods,
however, take this truthful one, clothe him
with the crown, the wreath, and the cloak,
(15) hand the water vessel to him, and climb
with him to the pillar of praise, to the sphere
of the moon, to the first man and to the
Nahnaha, Mother of the Living, up to the
state in which he was first in the light
paradises. But then his body remains lying, so
that the sun, the moon, and the light gods can
extract the forces i.c., the water, the fire and
the gentle breeze, and then he rises up to the
sun and becomes a god. The rest of his body,
however, which is completely dark, is thrown
into hell.

When death approaches the striving man,
who is receptive to religion and justice™,
who protects both of these and the truthful
ones>’, those gods that I have mentioned
appear, and the devils are also there. (20) He
calls for help and seeks mediation to be
inclined to him on account of the good works
he has performed and for having preserved
religion and the truthful ones. These gods
also free him from the devils. But he con-

tinues to be similar to the person in the world,
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who sees the terrifying figures in his dreams,
and who sinks into mud and faeces. He
remains in this state until his light and spirit
are liberated, and he comes to the place of
assembly of the truthful ones and, after a long
period of wandering back and forth, puts on
their garb.

But when death appears to the sinful man,
over whom greed and sensual lust has gained
the upper hand, the devils approach him,
seize him, and torment him, and let him see
the terrifying figures™®. Those gods are also
there, (25) together with the aforementioned
garb, and the sinful man believes that they
have appeared for his redemption. But they
are only there to fill him with reproaches,
remind him of his deeds and make him
understand that he must give wup the
conviction of expecting help from the truthful
ones. Then he wanders ceaselessly around the
world, afflicted by torments until the time
comes when this state ends, and he is thrown
into hell together with the world.

Mani teaches that there are three ways in
which the souls of men are divided. One of
them leads to the paradises, which is the path
of the truthful ones, the other into the world
and its horrors, which is the path for the
guardians of religion and helpers of the
truthful ones, and the third to hell, which is
the path for the sinful man.

After-life posterior to the End of the World
335.30-336.6
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What the state of the future world will be
like after the downfall of the earthly world,
and the description of paradise and hell.

Mani teaches that the primal man will then
come from the realm of Capricorn (the
northern region) and from the movement
from the east, and from the many buildings
(336) from the south, and the spirit of life
will come from the realm of the west, and
they will perceive the great building, which is



On Mani and the Manichaeans 21

P P P | BT I NP
Poosd ey I plall e o stdall
e A Oslanly S 4 () sulad
popaall b Jsa (sasid aglY)
Osdily AV P dlee Moy ky
aaadl el (8 (5 )by (503 s
J‘J“by\uj‘;s,)dﬁﬁééj\éﬁ&“:‘j)
OsYl iyl I il
O3l agishon iall
agd dxdia ¥ Len W |0 agd smangy Dld agdll
Laa 5 dalas AadY) 2l b e g8l) (e 408

J,\\}(\Jg\e@:\‘)jmoﬁgjuaé)

the new paradise, as they walk around this
hell and look down into it. Then the electi
will come from the paradise to this light to
take their seat in it, and then they will rush to
the meeting place of the gods and stand
around this hell. Then they will look at the
sinners; how these turn in circles and wander
back and forth and sink deeper and deeper
into this hellfire, which is not able to harm
the electi in any way. (5) Now, when those
sinners see the electi, they will implore them
and humbly throw themselves at their feet.
But these will only answer them with repro-
achful words telling them that it is of no use
and that, on the contrary, the sinners will only
become more sorrowful, more distressed, and
more grievous and that that is their lot for all
eternity.

Books written by Mani
336.7-18
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The names of the books written by Mani.

Mani wrote seven books, one in the Persian
language and six in the Syrian language. The
most important of these are:

I. The Book of Mysteries, (10) which in-
cludes the following chapters: 1. Of the Bar-
daisanites (Daysaniyya). - 2. Of the testimony
of Hystaspes on (Jesus) al-Habib (the
beloved). - 3. Of the testimony of Jacob about
himself. - 4. Of the son of the poor widow,
who according to Mani is the crucified Christ
whom the Jews crucified. - 5. Of the
testimony of Jesus about himself in Judaea. -
6. First part of the testimony of (the son of)
Jamin right after his victory. - 7. Of the Seven
Spirits. - 8. Of the discourse on the four
ephemeral spirits. - 9. Of laughter. - 10. Of
the testimony of Adam about Jesus. - 11. Of
apostasy from religion. - 12. Of the doctrine
of the Bardaisanites on the soul and the body.
- 13. Refutation of the Bardaisanites on the
soul of life. - 14. Of the three graves. - 15. Of
the preservation of the world. - 16. Of the
(15) three days. - 17. Of the prophets. - 18.
Of the resurrection - These are the chapters
that the Book of Mysteries contains.

II. The Book of Giants, containing. . . .
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III. The Book of Obligations of the Electi,
together with a chapter of Obligations of the
Enticed.

IV. The Book Sabuhragan. - This book com-
prises the chapters: 1. On the Dissolution of
the Auditors. - 2. On the Dissolution of the
Enticed. — 3. On the Dissolution of the
Sinners.

V. The Treasury of the Living, containing. . .
VI. The Book Pragmateia (Gr. Ilpaypateio),
containing.. .

The Epistles of Mani
336.19-337.11
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Titles of the Epistles, which Mani and the
Religious leaders who came after him
wrote.

(20) 1. The Epistle on the two principles. - 2.
The Epistle on the elders. - 3. The great
Epistle to the Indians. - 4. The Epistle on the
armaments of justice. - 5. The Epistle on the
just judicial system. - 6. The Epistle to
Kaskar. - 7. The great Epistle to Futtak. - 8.
The Epistle to Armenia. - 9. Epistle to
Amulija the unbeliever. - 10. Epistle to
Ctesiphon. One sheet. - 11. Epistle on the Ten
Words. - 12. Treatise of the Teachers on
social institutions. - 13. Epistle of Wahman
on the seal of the mouth. - 14. Epistle of
Khabarhat on consolation. - 15. Epistle of
Khabarhat on... - 16. Epistle to Amhasam
from Ctesiphon. -17. Epistle of Jahja (John)
on the fragrance. - 18. Epistle of Khabarhat

n... - 19. Epistle from Ctesiphon (25) to the
auditors. - 20. Epistle to Fafi. - 21. The small
Epistle on the right path. - 22. The ambiguous
Epistle of Sis. - 23. The great Epistle to
Babel. - 24. Epistle to Sis and Futtak on the
forms. - 25. Epistle on Paradise. - 26. Epistle
of Sis on time. - 27. Epistle of Sa'jus on
tithes. - 28. Epistle of Sis on pledges. - 29.
Epistle on administration. - 30. Epistle of Aba
of the pupil. - 31. Epistle of Ibrai to Roha. -
32. Epistle of Aba on love. - 33. Epistle of
Meisan on the day. - 34. Epistle of Aba on ...
- 35. Epistle of Bahrdja on the terrifying
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form. - 36. Epistle of Aba on the mention of
fragrance. - 37. Epistle of Abdjesu on (30)
distant relatives. - 38. Epistle of Bahraja on
social institutions. - 39. Epistle to Schail
(Schatil?) and Sakani. - 40. Epistle of Ubajji
on the various types of property taxes. —
(337) 41. Epistle of Hud4ja on the Pigeon. -
42. Epistle of Afkurija on time. - 43. Epistle
of Zakili on time. - 44. Epistle of Suhrab on
tithes. - 45. Epistle on the cell of the hermit,
and the Arabic fruit, from which the beads for
the rosaries are prepared (?). - 46. Epistle of
Suhrab on the Persians. - 47. Epistle to
Abrahija. - 48. Epistle to Abl Jasam the
geometer. - 49. Epistle to Abrahija the
unbeliever. - 50 Epistle on the baptism. -
51. Epistle of Jahja on the dirtham. - 52.
Epistle of Af’and on the four types of tithing.

In addition, the following Epistles are
mentioned: 53. Epistle of Af’and on the first
bliss. 54. Epistle of Jan(i (Innaeus?) on (5) the
poll tax. 55. Epistle of Juhannd on the
administration of alms. - 56. Epistle to the
auditors on fasting and keeping vows. - 57.
Epistle to the auditors on the great fire. - 58.
Epistle of Ahwéaz on property that can be
freely alienated. - 59. Epistle to the auditors
on the dream interpretation of Yazdanbuxt. -
60. First Epistle to the Persian Meinak
(Menoch). - 61. Second Epistle to the
Meinak. - 62. Epistle on tithes and the
various kinds of alms. - 63. Epistle to
Ardashir and the Meinak. - 64. Epistle to
Salam and Ansara. - 65. Epistle of Hata. - 66.
Epistle of Khabarhat on property that can be
freely alienated. - 67. Epistle of Abrahija on
the healthy and the sick. - 68. Epistle of
Ardad on the beasts of burden. - 69. Epistle
of Adscha on the sandals. - 70. Epistle on the
two luminous burdens. - 71. Epistle of Mana
on the crucifixion. - 72. Epistle on the
excellence of religious music. - 73. Epistle of
Firdz and Réasin. - 74. (line 10) Epistle of
Abdial on the Book of Mysteries. - 75.
Epistle of Sam'Gin (Simeon) and Ramin. - 76.
Epistle of Abdial on clothing.
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A fragment from the history of the
Manichaeans, their emigration to different
countries and news on their rulers.

Apart from the Samanaans, the first to emi-
grate to the cities beyond the Oxus belonged
to the Manichaean religious sects. The reason
for this was as follows. (15) After Khosrow
had Mani killed and crucified, he forbid the
inhabitants of his kingdom from engaging in
religious contentions. He began to execute
Mani’s followers wherever he might find
them. So, they continually fled from him until
they had crossed the river Balkh and reached
the area of the Khan, in whose states they
settled. Khan is a title in the local language
with which the inhabitants designate the
princes of the Turks. After the Manicheans
had settled in Transoxania, (they stayed
there) until the time when the power of the
Persians was dispersed to the winds and the
Arabs asserted the wupper hand. They
therefore returned to the cities of Iraq, mainly
at the time of the dissolution of the Persians
and under the rule of the Banu Umayya,
Khalid ben Abdallah al-Kasri took care of
them, since in these areas the Manicheans
stationed the headship, which had previously
(20) only been stationed in Babylon. The
headship later mutated towards the cities
where it was safest. They emigrated a second
time under the rule of Muktadir. They went to
Khurasan out of fear for their lives, and
whoever stayed behind hid their attitudes and
wandered around in these cities. About five
hundred men had gathered in Samarquand.
Their cult became known and the ruler of
Khurasan wanted to kill them. Then the king
of China (I believe it was the lord of the
Tughuzghuz (Uyghurs)) sent a message to
him: “In my country there are several times
more Muslims as there are followers of my
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religion in your country”, and he swore to
him that should he kill even one of these, he
would in return kill the entire community,
destroy (25) the mosques, and deploy persons
in every country to ambush the Muslims and
kill them. Then the ruler of Khurasan desisted
from harming them and had them pay the poll
tax. There are now only a few of them in the
states of Islam. In the City of Salvation
(Baghdad) I made the acquaintance of three
hundred of them under the rule of Mu'izz-ad-
daula, but there are now hardly more than
five of them residing there. These Mani-
cheans are called Adschéri and live in the
villages of Samarquand, Sogdiana and
especially in Nawekav.

Manichaeans in Abbasids Irak
337.29-338.26
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The names and listing of the rulers of the
Manichaeans under the rule of the
Abbasids and before this time.

Al-Ja'd ben Darham is the same from whom
Marwan ben (338) Muhammad got his
nickname, so that he was called Marwan al-
Ja'di. He was the educator of the same and his
son and enticed them into unbelief. Hisham
ben 'Abdalmalik killed Ja'd under his
Khalifate after he had long been held prisoner
at the hands of the Khalid ben' Abdallah al-
Kasri. It is said that the Ja'd family petitioned
Hisham, complaining of their helplessness
and Ja'd’s long imprisonment. So, he is still
alive then? replied Hisham and wrote to
Khalid with the order to kill him, which
actually took place at a festival of sacrifices,
by having him killed instead of the sacrifices,
having announced from the pulpit that this
was being implemented on the orders of
Hisham. He, namely Khalid, was himself
accused of unbelief (5) in that his mother was
a Christian, and also Marwan al-Ja'di was an
unbeliever.
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Some of the Manichaeans who were
devoted to scholasticism who outwardly
professed Islam, but inwardly paid
homage to unbelief.

Ibn Tallt - Abt Shakir - Ibn Achi Abi Shakir
(brother/son of the previous one) - Ibn al-
A'da al-Harizi Nu'man - Ibn Abi'l’audscha -
Salih ben 'Abdalkaddis. All these men wrote
books in defence of the two principles and
the schools of (10) their followers and
contested many writings which the
scholastics had written on them. - Among the
poets the following are mentioned: Basch-
schar ben Burd, Ishak ben Khalaf, Ibn
Sindna, Salim al-Khasir, Ali ben al-Khalil,
Ali ben Tabit and those who were last known
by them: Aba Isd al-Warrdk — Abl 1'abbas
an-Naschi - al-Jubhani Muhammad ben
Ahmad.

Mention of the princes and state
secretaries who were accused of being
unbelievers.

All the Barmakids, it is said, with the
exception of Muhammad ben Khalid ben
Barmak, were unbelievers and the same is
said of al-Fadl and his brother (15) al-Hasan.
Mahdi’s secretary, Muhammad ben Ubei-
dallah, was an unbeliever and he himself
openly admitted it, which is why Mahdi had
him killed. Someone who belonged to the
sect remarked to me that Mamin counted
among their number. But this was a lie.
Furthermore, Muhammad ben Abdalmalik
az-Zajjat is said to have been an unbeliever.

Some of the chiefs of the Manicheans
under the rule of the Abbasids.

Abii Jahja the head - Abui Ali Said - Abu Ali
Raja - Yazdanbuxt. This is the one whom al-
Ma’miin from Rei instructed him to come
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(20) after giving him a letter of protection.
But the scholastics defeated him to the point
of silence, whereupon al-Ma’miin said to
him: “Become a Muslim, Yazdanbuxt, and
was it not for the letter of protection that we
gave you, you would have disputes with me”.
Yazdanbuxt replied: “Your exhortation,
Prince of the Faithful, should be obeyed and
your word should be accepted. Yet, you
belong to those who do not force people to
give up their beliefs”. “Of course,” replied al-
Ma’miin. And he ordered him to stay in the
al-Muharram district and entrusted his
protection to guards for fear that the common
mob might pursue him. Incidentally, he was a
good speaker and verbally fluent.

Some of the chiefs of them at the current
time.

The headship was moved to Samarquand, and
it was determined that it should be stationed
exclusively in this city, after the headship had
(so far) only been stationed in Babylon, (25)
and the chief of the Manicheans is currently
staying there.

<>
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APPENDIX I
atatace

The Fihrist on the Manichaean script
(G. Fliigel, Mani, pp. 167-68)

K a N On the Manichaean written characters.
PECATIR AT n the

&l - - 1A% 1L L:. 1| The inventor of the Manichaean script is Mani,
) T = who derived it from Persian and Syriac, just as

L;.’L“ "‘A_);-’-“‘\ (c.r’h)‘“‘j‘) c_e—.’\:’_))““j he assembled his teachings from the Magical

% &_ig A (c_&s\AA) L._\A.A.d\ O\ S and Christian re}igions. The. letters are more
numerous than in the Arabic language. The

Bi",} ‘utjﬁj 2;‘-.")‘4-“\) :‘:‘“Jﬁ-‘j\ Manichaeans use this script to write their
O S ?ﬁj\ 13 g A%y fj\ ST lc gospels and their books of law. The

inhabitants of Transoxania and Samarkand use

) L d“‘) ?@"—’\J“"’ S g ?@J.%.Au\ this script in their religious books, and it is
YL 9{35, all )2 Rt ]gm called the script of religion. The Marcionites
.. ..u o ehj %_’ . 7 . also have their own script.
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ol A (g siatiag alf (40 58 5all o)

Al Y Al aady g JB o)y ad) 4

Lial) s );i 6dd g & yic
e . L_s—‘ . . MG A credible man reported to me that he had
“—d-‘é-‘) aliaS g yall g 3 ) sem agl g seen this. He says that it resembles the

ﬁf’j‘ P Al O 3"353 ?G_“ \ e (‘ ala 3 Manichaean script, except for that which he

o . (Mani) altered. These are the letters of the
1l 3 g_qb]\j ‘J\ﬁ\j ‘u‘j Manichaean script:
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Table of Palmyrene' and Manichaean® scripts

Palmyrene | Manichacan Palmyrene | Manichacan

“aleph) | X o X N

B ™ ~ L \3 O Q

B L M N x3

RN E YRR

Y RN S D | Dafa

D b | < " (Ayin) 7 o~

5 AN P 3 |_aa

H A >t F —AA

DA T W A D S R O A

U a J A

Z \ < Q 3 | vam

Z < R \.\ 3

H W 52 S Y [ was

T 6 bC S &3

Y a Q T h A

kK | 3

1 Palmyrene letters provided by The Unicode Standard, Version 15.0".
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2 The Manichaean script has been included in the chart as it is clearly derived from the Palmyrene script.
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APPENDIX II

Aoy

ALBIRUNI
Athar-Ul-Bakiya

Ed. C. E. Sachau, Chronologie, orientalischer Vélker von Alberuni, pp. 207-209
Tr. C. E. Sachau, The Chronology of Ancient Nations of Alberuni, pp 189-192
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(p. 207) Mani. — After Bardaisan and
Marcion, Mani the pupil of Fadarun came
forward. On having acquainted himself
with the doctrines of the Magians,
Christians, and Dualists, he proclaimed
himself to be a prophet. In the beginning
of his book called Shaburkan, which he
composed for Shapur b. Ardashir, he
says: “ Wisdom and deeds |'* have always
from time to time been brought to
mankind by the messengers of God. So,
in one age they have been brought by the
messenger, called Buddha, to India, in
another by Zaradusht to Persia, in another
by Jesus to the West. Thereupon this
revelation has come down, this prophecy
in this last age through me, Mani, the
messenger of the God of truth to
Babylonia.” In his gospel, which he
arranged according to the twenty-two
letters of the alphabet, he says that he is
the Paraclete announced by Messiah, and
that he is the seal of the prophets (i.e., the
last of them). |*° His doctrines regarding
the existence and the form of the world
are contradicted by the results of
scientific arguments and proofs. He
preached of the empire of the worlds of
light, of the First Man (= Gr. IIp®tog
AvBpomog) and of the spirit of life. He
taught that light and darkness are without
beginning and end. He absolutely forbade
his followers to slaughter animals and to
hurt them, to hurt the fire, water, and
plants. He established laws which are
obligatory only for the Siddiks, i.e. for the
saints and ascetics among the Mani-
chaeans, viz. to prefer poverty to riches,
to suppress cupidity and lust, to abandon
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the world, to be (p. 208) abstinent in it,
continually to fast, and to give alms as
much as possible. He forbade them to
acquire any property except food for one
day and dress for one year; he further
forbade sexual intercourse and ordered
them continually to wander about in the
world, preaching his doctrines and
guiding people into the right path.

Other laws he imposed upon the
Samma (laymen), i.e., their followers and
adherents who have to do with worldly
affairs, viz. to give as alms the tithe of
their property, to fast during the seventh
part of life-time, to live in monogamy, to
befriend the Siddiks (saints), and to
remove everything that troubles and pains
them.

Some people maintain that he allowed
° pederasty, if a man felt inclined, and as
proof of this they relate that every
Manichaean used to be accompanied by a
young, beardless and hairless servant. I,
however, have not. found in what I have
read of his books a word indicating
anything of this kind. Nay, even his life
proves the contrary of this assertion.

Mani was born in a village called
Mardinu on the upper canal of Kutha,
according to his own statement in his
book Shaburkan, in the chapter on the
coming of the prophet, in the year 527 of
the era of the Babylonian astronomers,
i.e., the Aera Alexandri, in the 4th year of
the king Adharban. |'° He received the
first divine revelation in his 13th year,
Anno Astronomorum Babylonioe 539, in
the 2nd year of Ardashir, the King of
Kings. This part of chronology we have
already tried to correct in the chapter
preceding that of the duration of the rule
of the Ashkanians and the Muluk
altawa'if.

According to Yahya b. Alnu‘man, the
Christian, in his book on the Magians,
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Mani was called by the Christians Corbi-
cius the son of Patecius.

When he came forward, many people
believed in him and followed him. He
composed many books, his gospel, the
Shaburkan, Kanz-al’ihya (Thesaurus Rev-
ivicationis), the Book of the Giants, the
Book of Books, |'* and many treatises. He
maintained that he had explained in
extenso what had only been hinted at by
the Messiah.

Manichaeism increased by degrees
under Ardashir, his son Shapur and Hur-
muz b. Shapur, until the time when
Bahram b. Hurmuz ascended the throne.
He gave orders to search for Mani, and
when he had found him, he said: “ This
man has come forward calling people to
destroy the world. It will be necessary to
begin by destroying him before anything
of his plans should be realized.”

It is well known that he killed Mani,
stripped off his skin, filled it with grass,
and hung it up at the gate of Gundisapur,
which is even still known as the “ Mani-
gate.” Hurmuz also killed a number of the
Manicheans.

Jibra’il b. Nuh, the Christian, says in
his reply to Yazdanbakht’s refutation [
of the Christians, that one of Mani’s
pupils composed a book, in which he
relates the fate of Mani, that he was put in
prison on account of a relative of the king
who believed that he was possessed by
the devil; Mani had promised to cure him,
but when he could not effect it, he was
chained hand and foot, and died in prison.
His head was exposed before the entrance
of the royal tent, and his body was
thrown into the street, that he should be a
warning example to others (p. 209).

Of his adherents, some remnants that are
considered as Manichean are still extant:
they are scattered throughout the world
and do not live together in any particular
place of Muhammadan countries, except
the community in Samarkand, known by
the name of Sabians. As regards non-
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Muhammadan countries, we have to state
that most of the eastern Turks, of the
people of China and Tibet and some of
the Hindus, adhere still to his law and
doctrine.

Regarding their prophet Mani they
hold two different opinions, one party
maintaining that he never worked a
miracle, and relating that he only
informed people of the signs and wonders
indicative of the coming of the Messiah
and his companions, whilst the other
party maintains |° that he in fact worked
signs and miracles, and that the king
Shapur came to believe in him when he
had ascended with him towards heaven,
and they had been standing in the air
between heaven and earth. Mani, thereby,
made him witness a miracle. Besides,
they relate that he sometimes used to rise
to heaven from among his companions, to
stay there for some days, and then to
redescend to them.

I have heard the Ispahbadh Marzuban
ben Rustam say that Shapur banished him
out of his empire, faithful to the law of
Zaradusht which demands the expulsion
of pseudo-prophets from the country. He
imposed upon him the obligation never to
return. So, Mani went off to India, China,
and Tibet, and preached there his gospel.
Afterwards he returned, was seized by
Bahram and killed for having broken the
stipulation, as he had thereby forfeited his
life.
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Adam 2" adam Fihr., p. 331.5 (DMT ii, 27a)

Acther, breezeaxi nasim Fihr., p. 329.6 (DMT ii,
80a)

Archon LS ark@indin Fihr., p. 331.5 (DMT ii,
28a); pl. &SIl arakinatin Fihr., p. 331 (DMT
ii, 28a)

Babylon Jib babil Fihr., p. 333.7 (DMT ii, 31b)

Being oS kawn Fihr., p. 329,8 (DMT ii, 73a)

Beloved of the lights ¢! sa¥! cuua habib aladwa
Fihr., p. 329,28, (DMT ii, 38d) - Ll ¥ caua -
habib alanwar - also “Beloved of the lights”

Column of Glory gl 2 s«c ‘amiidu s-subah Fihr.,
p. 330.24 (DMT ii, 66)

Dark Earth 4llaall 4= ¥ al-"rdu I-muzlimahi,
Fihr., p. 329.11 (DMT ii, 28a)

Dark Earth 4l (=) *rdu z-zulmat Fihr., p.
332.8 (DMT ii, 27b)s

Dark Wind dalbaall 33,080 =, ) ar-rihu §-8adidatu 1-
muzlimah Fihr., p. 332.25 (DMT ii, 50b)

Darkness 4«lUs zulmah (one of the two principles)
Fihr.,p.329.3 (DMT ii, 62b)

Deliberation ¢ké fitnah Fihr., p. 329.5 (Dict., 69a)

Devil uald *iblis Fikr., p. 331.9 (DMT ii, 26a)

Ditch (s xandaq Fihr. 335.14 (DMT ii, 44a)

Earth o=l "ard Fihr., p. 329.6 (DMT ii, 27b)

Eight Earths (s )) S amani "aradin Fihr., p.
330.15 (DMT ii, 35a)

Essence, Being, Principle oS kawn, kiyan Fihr.
329.3 (DMT ii, 73a)

Eve ¢35~ hawwa’ Fihr., p. 331.6 (DMT ii, 41a)

Faith ol "Tman Fihr., p. 329.5 (DMT ii, 30b)

Father of Greatness “ek=l s *abii 1-‘azamah Fihr.,
p. 333.24 (DMT ii, 26a)

Fire Y nar Fihr., p. 329.7 (DMT ii, 82a)

Five Angels 4ueall 43 a]-mala’ikatu 1-xamsah
Fihr. p. 331.6 (DMT ii, 42b)

Five gods 4uall 4V al-’alihatu 1-xamsah Fihr. p.
329.21 (DMT ii, 43a)

Five Members sbac) 4 xamsatu 'a ‘'da’in Fihr.
p. 329(DMT ii, 63b)

Fog wlua dabab Fifr, p. 329.8 (DMT ii, 60b)

Friendliness 323« mawaddah Fiar., p. 329.5 (DMT
ii, 86b)

God & allah Fihr. p. 333.6 (DMT ii, p. 30b)

Great Builder xS ¢l al-banna’u 1-kabir Fihr. p.
335.31 (DMT ii, 33b)

Greed, desire u=_= hirsun Fihr, p. 333.1 (DMT i,
39a)

Heavy Water J&ill W\ al-ma’u 0-0aqil Fihr. p.
332.25 (DMT ii, 79a)

Hell a2 jahannam Fihr., p. 329.29 (DMT ii, 37b)
Iblis «'iblis Fihr., 329,14 (DMT ii, 26a); also

Eternal Iblis / Primal Iblis a8l by ’iblisa 1-

qadima Fihr., 329,13/14 (DMT ii, 26a)
Intellect &l hilm Fihr., p. 329.4 (DMT ii, 41a)
Intelligence Jie ‘ql, Fihr., p. 329.5 (DMT ii, 65a)
Intention ok fitnah Fihr., p. 329.5 (Dict., 69a)
See also ‘Deliberation’.

Jesus e yasii® Fihr., p. 328.24 (Dict., p. 87b)
King of the Paradise of Light _sil 4 ¢ll maliku
jinani n-niir Fihr. p. 328.10 (DMT ii, 77b)
Knowledge &= ‘ilm, Fihr., p. 329.4 (DMT ii, 65a)

Light L nar Fikr., p. 329.2 (DMT ii, 81b)

Light Earth _2dl ua, ardu n-nar Fihr., p. 329.16-
17 (DMT ii, 27b)

Love &= hubb Fihr., p. 329.5 (DMT ii, 38a)

Loyalty <4y wafa‘ Fihr., p. 329.5 (DMT ii, 87a)

Mani 2% mani Fihr., p. 335.3 (DMT ii, 74b)1

Manichaean 4 s« manawiyy Fihr., p. 331.2
(DMT ii, 76a)

Messenger (Third) i) al-basir Fihr., p. 331.7
(DMT ii, 33a)

Moon & gamar Fihr., p. 330.23 (DMT ii, 71a)

Mother of Life sball 2l "ummu 1- hayah Fihr., p.
331.7 (DMT ii, 30b)

Paraclete 28 )Wl faraqlit Fihr., p. 328.24 (DMT ii,
68b)

Paradise of Light _sd 4 jinanu n-nar Fihr., p.
334.4 (DMT ii, 37a)

Poison A« samm Fihr., p. 329.8 (DMT ii, 53b)

Primal or Eternal Man ~3 Gai¥) al-’insanu 1-
qadimu Fihr., p. 329.20 (DMT i, 31a)

Saklas xaua sindid Fihr., p. 331.23 (DMT ii, 59)

Sandstorm e sew samiim Fihr., p. 329.8 (DMT ii,
53b)

Satan oUaxd Saytan Fihr., p. 329.11 (DMT ii, 56a)

Shaburagan J®_\% §aburaqan Fihr., p. 336.16
(DMT ii, 54b)

Smoke ¢ duxan Fihr., p. 329.25 (DMT ii, 44b)

Spirit of Life, Living Spirit sl = 5, rihu 1-hayah
Fihr.,p.329.29 (DMT ii, 49b)

Sun ud Sams Fihr., p. 330.22 (DMT ii, 55a)

Ten Heavens &l sews ydie “aSru samawat Fihr., p.
330.15 (DMT ii, 63b)

Thought Jie aql Fihr., p. 332.11 (DMT ii, 65a)

Transcendence, Secret thought < yaybun 329,5
(DMT ii, 68b)

Two beings ¢S kawnayni Fihr., p. 329,3 (DMT
ii, 73a)

Water s.ema’ Fihr., p. 338.9 (DMT ii, 78b)
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Wind ¢\ rih Fikr., p. 329.7 (DMT ii, 50a)

Wisdom 4«&s hikmah Fihr., p. 329.5 (DMT ii,
40a)

Zindik G35 zindiq Fikr., p. 338.5 (DMT i, 51b)
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